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Letters to editor 
Sir, 


1 thank you for the copy of ‘Anjali’, Vol. 2, Issue 2. The 
scholars have made valuable contributions. The articles, 
both by Dr. M K Srinivasan, are versatile. 


I have visited Sri Parthasarathy Svami Temple at 
Triplicane, Madras, many a time. I try to keep the picture 
of the Lord before my eyes every morning. It elevates and 
inspires. But little did I notice, much less realise, that the 
Conch is on His right Hand and for a purpose! With my 
limited knowledge about molluscan shells as a student of 
Zoology, I could not associate the Conch with the 
greatness as brought out in the scholarly article. 


The 'Concept of Time in Hindu philosophy’ is a great 
article. Only a profound mathematical mind could bring 
out the facts in such a concise and understandable 
manner. Hereafter, when I recite ‘Svetasvara kalpa’, 
'Vaivasvata manvantara’, 'Dviteeya paraardha' in future, I 
will doubtless remember the article and what these 
expressions mean. 


Yours faithfully, 
S Raghavan 
New Delhi 


Thank ‘You Very much for your comments, Sri. Raghavan — Anjali 
team 


Letters to editor 


Smt Usha Narasimhan, 

I saw your magazine Anjali in my friend's house and was 
delighted. It was like a whiff of fresh air when I went 
through the articles. 

Many of the magazines in our sampradaya cater to a 
group in particular, but your magazine is catering to the 
Sri Vaishnavas in general. 

The articles are also graded well: light medium and 
serious if I can say so. The cover page as well as the 
articles are well laid out. 


I wish to become a subscriber for the same and will be 
bringing in another 4 subscribers into Anjali's fold. I 
request the readers to do the same so that the magazine 


grows stronger. 


Sri Ramanuja Dasa 
(Sri M.S.Ravindranath) 


Bangalore 
Thank You Very much Sor your support, Sri. Ravindranath. 


— Anjali team 
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Qear Reader, 

. The efforts of Lord Krishna to bring about a peaceful 
settlement between the Pandavas and Kauravas ended in failure. 
A war between the two sides became inevitable. Both the sides 
busied themselves with steps to strengthen their respective armtes. 
Arjuna on behalf of the Pandavas and Duryodhana on the behalf 
of the Kauravas intent on seeking Lord Krishna’s aid in their war 
efforts, proceeded to His abode. Duryodhana who arrived first sat 
at the side of Krishna's head. Arjuna who came later took,a seat 
at the feet of Lord Krishna. When Krishna woke up He saw 
Arjuna first and offered him His army. Arjuna wanted Krishna's 
personal participation in the war and not His army. This was 
granted. Duryodhana who was eager to have Krishna’s army was 
delighted at the development and was glad to have the armed 
forces for himself. Ultimately Duryodhana though equipped with 
a larger contingent of army had to face defeat. Arjuna who sought 
the blessings of the Lord at His lotus feet became victorious. 

The war between the Pandavas and the Kauravas had 
reached the level of peak intensity. Arjuna the peerless archer was 
raging a fierce battle destroying the army of Kauravas. Karna, 
who was on the side of Kauravas was very much disturbed by the 
onslaught made by Arfuna. Ile vowed to destroy Arjuna. He had 
obtained earlier from Lord Shiva Naga astra, a very powerful 
weapon. Arjuna had no weapon to counter this Astra. Lord 
Krishna knew that Kama was sure to use this astra against 
Arjuna. He therefore contrived through ‘Kunti to extract a promise 
from Kama that he must use the astra only once against Arjuna. 

; As expected Karna aimed the Naga Astra at the head of 
Arjuna and it would have cut off fis head. But Lord Krishna 
came to the rescue. He pressed the chariot down with his toe and 
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the astra missing the head of Arjuna, hit his crown. Once again 
the Lotus feet of Lord Kypishna was instrumental in the 
miraculous escape of Arjuna from the jaws of death. 

The war was over and it was customary that the warning 
chiefs should feltcitate the charioteers for the services rendered by 
them. Accordingly charioteers of Dharmaputra, Bheema, Nakula 
and Sahadeva got down from their respective chariots and after 
offering salutations to their chiefs accepted awards from them. 

Arjuna had the unique honor of having had Lord Krishna 
as his charioteer. He was proudly hoping for a similar gesture from 
Lord Krishna, But Krishna made Arjuna step out of the chariot 

first. Only then did Krishna come out of the chariot. Immediately 
thereafter the chariot was engulfed in flames. Lord Krishna 
explained that during the course of the war many powerful Astras 
were directed at the chariot; but they were powerless as long as He 
was seated there in. Once Hle got down, the astras regained their 
powers and destroyed the chariot. If as fondly urged by Arjuna, 
Krishna had stepped down first, Arjuna would have perished in 


the fire. : 
Arjuna on realizing this felt deeply ashamed and shed 
tears at the Lotus feet of Lord Krishna which had protected fim 


throughout the war. 
Moral: Those who cling steadfastly to the Lotus feet 


of the Almighty are sure to have His protection at times of 
distress and difficulties. 


TC. Krishnamurthy 


6 
Pearls of wisdom — Wish Wisely! 


Free Translation of article by H.H.Paravakottai Andavan, Srirangam 
ararad wenUd seadd ft SewST TATA | 
Ft AEM SOT Het SeST WALA II 


We may obtain from others what we lack. If the 
giver is capable of granting all that we wish for, we have 
to think and discern what is beneficial for us before 
spelling out the wish. If we are in a hurry and state our 
wishes without giving it a good thought, we would repent 
later at the futility of the boon. 

Here’s a small story to illustrate this. Once upon a 
time a man performed penance for a long time; the Lord 
was pleased and appeared before him and asked him what 
he desired. Earlier this man had not given this a thought 
and being thus unprepared, he just stood blinking. The 
Lord then gave him three sticks and told him that 
whatever he thought of when he hit with each stick, that 
desire would be fructified, so saying the Lord 
disappeared. 

He then returned home from the Yagashala and 
was confronted by his wife who was by then seventy five 
years old and had lost all her teeth due to old age. On 
seeing her, he wished that his wife turned into a young 
and beautiful woman and hit one of the sticks. 
Immediately the old lady turned into a very pretty young 
lady. Just the same day, the king of that city was being 
paraded from his palace, around the streets on his chariot. 
This young wife who was decorating herself for the 
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evening came rurining out of the house and stood gazing 
at the king. The king who accidentally saw her, fell in 
love with her at once. On reaching the palace, the king 
described the lady to his men and asked them to bring the 
lady to this palace and make arrangements for her stay in 
the top suite. 

Not finding his wife at home, the old man who 
was apprised of the happenings by his neighbours, raged 
with anger. He was helpless now. He thought of a plan. 
He hit the second stick and wished that his wife turn into 


a donkey. In the palace, the guards who heard a donkey 
bray in the top suite, rushed there and drove it away into 
the strects. When the donkey came home, the old man 
spelt his third wish and turned the donkey back into his 
good old wife. Reminiscing, he thought ruefully how all 
the years of his penance had been wasted in the form of 
three futile wishes. 

By worshipping the Lord as the inner-self of the 
sun, one may obtain great health; by praying to Him as 
the inner-self of fire, one obtains prosperity and wealth; 
likewise Bramhacharis who perform sandhya prayers and 
Samita-danam after that are granted good health and great 
wealth. Householders who perform oupasana and other 
such agni-karyas can invoke the Lord as the inner-self of 
Shiva and obtain supreme knowledge and mental 
prowess. One may invoke Lord Shriman Narayana 
directly and attain moksha itself; one may perform 
prapatti and obtain along with moksha, a long life, great 
health, prosperity and wealth, and all enjoyments thereof, 


say the shastras. 
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ay: ars sratt a ay da arqeryanr | 
salt eanftat fet staat wet aft: 


This old man who had performed penance and 
obtained the grace of the Lord was eligible for moksha. 
He could have atleast made use of the three sticks by 
wishing for moksha and good life here until death. 
Instead, being incapable of wishing right he acted fickle 
and felt cheated and let down. Not being fickle-minded 
like that man, one must worship the Lord daily and obtain 
His grace and lead uplifted and prosperous lives here and 
ever after. We perform Narayana Smaranams to this 


effect. 
Narayana Narayana Narayana 


This is a free Translation of the tamil article named ‘Arulamuzhdu’ 
that appeared in the esteemed magazine Perarulalan - Jan 2007 


A wise man must integrate his speech with his mind. 
That mind he must integrate with his intellect that 1s 
in his soul, He must integrate that intellect with the 
great soul and that soul must be integrated with the 


great Self. This integration means realization of 


subservience. 
- Katopanishad, 3-13 


Dear Children 


With summer holidays coming up, you must be 
looking for some exciting things to do. Behold ' 
Put on your creative caps and make some nice 
articles for this magazine — be it a story or a poem 
or quiz questions or crosswords any piece of art. 
Needless to say the theme has to be centered 
around God. I have put up some samples for you. 

First come First Print! So, hurry up | 


| Thank You 
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Hanuman To The Rescue of Shri Rama 


(Chi. N.SriRangaRajan, Class III) 


When Rama the prince of Ayodhya attacked Lanka one 
day, Ravana the king of Lanka rode out to battle Rama. 
While battling Ravana uses his spear on Lakshmana. 
Even as Lakshmana fell, Rama drove away Ravana. Rama 
calls for his brother. Then Sushena came. He says - 
Lakshmana has fainted. Only the herb called Vishalya 
Karani can save him. But I must get it before daybreak. It 
is on mount Gandhamadana. Rama says it takes 18 days 
to go there and come back. Hanuman says he can do so 
before eighteen days. Sushena asks him to search for a 
golden creeper with blue flowers. Hanuman made himself 
larger and larger and rose into the air. As he went Ravana 
saw him and called his uncle Kalanemi. Kalanemi went to 
mount Gandhamadana. There he saw Hanuman. He 
turned himself into a rishi Hanuman saw him and went 
near. Before long while talking he discovered Kalanemi 
and defeated him. Then he got confused when he saw all 
the plants and carried the whole mountain. As he saw 
Surya coming up he held him in his arm. He went where 
Rama stood. Then Sushena picked up the herb and took it. 
He stirred it and gave it to Lakshmana. After sometime, 
Lakshmana woke up. And Hanuman put mount 
Gandhmadana back in its place. After that, the Sun god 
went back to his place in the sky. 
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Crossword 


(Compiled by Chi.N.AnanthaKrishnan, Class VID) 
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Across 


3. He never lies. 

4. Son of Aniruddha and Usha. 

5. The God, in the form of an animal who 
accompanied Yudishtira on his Final J ourney 

7. Shri Krishna reveals this to Arjuna in the 11th 
chapter of Bhagavad Gita. 

9. Dhritarashtra mutilates this statue after the war by 
hugging it, thinking that it was the real person? 

10. Name of the 3rd chapter of the Bhagavad Gita? 
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Down 


1. One of the greatest cpics of all time. 
2. Drona's favorite pupil. 
6. The Animal's form Yama took during final 


journey of the Pandavas. 
8. Karna's real mother? 


Bhagavan Krishna 


Bhagavan Krishna is my 
name 
Saving the world is my 
fame 
I helped the Pandavas 
win the war 
I spread My message near 
and far: 

“I Protect the Good and 
destroy the bad, 
Surrender unto Me or else 
you will be sad” 
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Narada, the Benefactor 


(Dr. M K Srinivasan) 


Introduction 


When we think or hear the name of Sage Narada, the term 
kalahapriya or ‘troublemaker’ immediately springs to the 
mind. He is always associated with some trouble or 
another, some misunderstanding and plenty of confusion. 
With all that, he is always found to be uttering the name 
of Narayana. How can such a person, whose lips are 
forever chanting ‘Narayana’, bring trouble to people, is a 
question that haunts us. But when we carefully observe 
his actions, we find that he brings trouble only to those on 
the wrong path. His words or actions lead to their faster 
downfall and also brings quick relief to good men. At 
certain times, his questions, utterances or behaviour adds 
to knowledge of people. He is a catalyst who helps the 
development of goodness and wellbeing in the world. So 
he should be considered as a beneficient person rather 


than as a creator of problems. 


Narada’s lives 


After being instructed in the Vedas by the supreme Lord, 
Brahma created Sanaka, Sanandana, Sanatkumara and 
Sanatsujata from his mind. Then he created, also from his 
mind, the seven sages or saptarsis, who were Marici, 
Angiras, Atri, Pulastya, Vasista, Pulaha and Kratu. From 
his anger was born Rudra, while from his neck was born 
Narada (some say from his lap). Daksa and Virani were 
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respectively born out of his right and left thumbs. Among 
them, Sanaka, Sanandana, Sanatkumara, Sanatsujata and 
Marici preferred to remain celibates. In fact, Sanaka and 
his three brothers insisted on Brahma teaching them the 
path to liberation and, Brahma being unable to do so, they 
approached Sriman Narayana, who took the form of a 
Swan (Harhsavatara) and instructed them. Marici also 
declined to participate in the process of creation and 
remained a celibate. 


When Narada too tried to follow suit, Brahma lost his 
temper and cursed Narada that he will lose his knowledge 
and also become a householder. He will marry fifty 
Gandhara women. Later, he will be born as the son of a 
servant woman. Thereafter, he will be reborn as the son of 
Brahma. Narada went on to take several births. Actually, 
according to Devi Bhagavata, Narada was born not less 
than seven times, as a monkey in one of his births and as a 
worm in another. But, as blessed by Brahma when he had 
softened a bit, Narada did not lose his recollections of his 
previous births, nor his steadfast devotion to Sri Visnu. 


A few of Narada’s births and lives are interesting. 
According to Devi Bhagavata (7"" skandha), Narada’s first 
birth was as Upabarhana, a Gandharva. He was taught the 
worship of Hari by the celestial guru Brhaspati. He 
married the fifty daughters of another Gandharva called 
Citraratha. He had many children and grandchildren. 
After his death, he was born to a woman called Kalavati, 
who was once an empress, but had to work as a servant- 
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maid, because her husband, Emperor Drumila had, in a fit 
of asceticism, gifted away his kingdom to Brahmins arid 
started living in a forest, where he ultimately died. 
Kalavati was pregnant at the time of her husband’s death 
and became a servant maid in a colony of Brahmins when 
she gave birth to a boy. Since the arrival of the child 
heralded rains after a long period of drought, he was 
named ‘Narada’, which means ‘giver of water’. Let us 
now hear Narada’s story in his own words as he recounted 
it to Veda Vyasa (Srimad Bhagavata 1.5): “While yet a 
boy, I started helping my mother in serving the yogis 
when they were observing the Caturmasya-vrata. The 
sages were particularly kind to me, as I was quite and 
submissive and remained aloof from playthings. I ate the 
leftover food of the sages and listened to their stories of 
Sri Krsna. Seeing me interested in devotional talk, the 
sages imparted to me, though yet a child, the most 
esoteric wisdom directly revealed by the Lord Himself 
(Srimad Bhagavata 1.5.30: jfanam guhyatamani yattat 
saksadbhagatoditam). 


Once, during the night, when my mother went out to milk 
a cow, She trod on a poisonous snake which bit her and 
she died. Considering her death as a boon from God 
(anugraham manyamanah), I journeyed northwards and 
reached a dense forest where I started meditating on Lord 
Hari. After a long time and when I was about to lose my 
heart, an astral voice soothed my grief and said, “You 
cannot see me in this birth of yours. But your thoughts 
fixed on me will never cease. By my grace, you will 
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continue to remember me even when the whole creation 
perishes”. My body fell in due course and | was again 
born of Brahma as prophesied earlier. Constantly 
‘remembering the Lord, I move about in the ether, ever 
chanting His name with which my heart is filled”. 


The Puranas mention in detail the events in Narada’s later 
lives which included being born as Daksa’s son, as a 
woman and also as a worm. But whatever and wherever 
he was, he retained his devotion to Sri Visnu and also 
remembered his past lives. 


Narada’s deeds 


rd 
As mentioned earlier, Sage Narada helped to increase the 
awareness of Sri Visnu wherever he went. A few 


instances may be cited: 


(1) Once, when Hiranyakasipu had gone away to observe 
penances, Indra seized his pregnant wife and was 
about to behead her to put out the demon’s progeny. 
Narada met him on the way and advised him against 
his proposed course of action. He also told Indra that 
the child which Kayadhu was carrying in her womb 
would make the world rejoice again in righteousness. 
Then he took Kayadhu under his care and looked 
after her till her son, Prahlada, was born. Since 
Kayadhu was daily listening to the glories of 
Narayana as recited by Narada, the son born to her 
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became a great devotee of Visnu. Ultimately, the boy 
was instrumental in.destroying his evil father. 


When the young boy Dhruva went to the forest to 
perform penance to earn the goodwill of his father, 
Narada met him on the way and tried to dissuade him 
from this arduous venture. When Dhruva was 
adamant on his course, Narada gave him a much 
higher goal and taught him the dvadasaksara mantra 
to chant and get the grace of the Lord. Dhruva did so 
and attained a supreme position. 


It was Narada who was the cause for Valmiki 
composing Srimad Ramayana. In reply to Valmiki’s 
question whether there was anyone in the world who 
possessed sixteen important auspicious qualities, 
Narada cited Sri Rama and narrated His brief history. 
Then Brahmi blessed Valmiki with total knowledge 
of Sri Rama’s life and the Ramayana came to be 


born. 


Again, it was Narada who got Veda Vyasa to write 
the Bhagavata. When, even after codifying the four 
Vedas and writing the Mahabharata which enabled 
certain debarred people to learn the highest truths, 
Vyasa was feeling uneasy at heart, Narada came and 
advised Vyasa to write exclusively about the glories 
of the supreme Lord. Narada recounted his own past 
lives and emphasised that speaking of the Lord’s 


(3) 
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Incarnations and exploits would always elevate the 


soul. 


Karhsa was complacent after Yogamaya, the 
substituted eighth child of Vasudeva and Devaki, had 
escaped from his clutches and that his adversary was 
born at some other place. It is said that Narada came 
on the scene and pointed out to Karnsa that Sri Krsna 


' was in Brndavana. This action resulted in Karhsa 


(6) 


(7) 


(8) 


making many attempts to kill Sri Krsna, all of which 
ultimately failed and hastened his own death. 


Once, curiosity led Narada to Dvaraka to find out 
how Sri Krsna managed to lead a householder’s life 
with 16,000 wives without any quarrels. He found 
Krsna in every one of the 16,000 houses. happily 
performing His duties. In every house, the Lord and 
His wife received Narada as a welcome guest. Narada 


left Dvaraka praising Sri Krsna. 


It was Narada who advised Yudhisthira to seek the 
guidance of Bhisma in running the state, on 
righteousness and also on philosophical matters. 
Bhisma then: taught him the Visyusahasranama, 
which has proved a great gift to the devout. 


On many occasions, Narada advised Yudhisthira and 
helped the Pandavas in critical situations. The 


Mahabharata is full of such instances (e.g. advising 
the P&ndavas to live by turns with Draupadi, 
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preventing Arjuna and ASvattama from using the 
Brahmstra, telling Yudhisthira about the curse on 
Karna, informing the Pandavas about the death of 


Dhrtardstra and others in a forest fire, etc.). It was 
only Narada who told Balarama about the total 


_ destruction of the Kauravas at the hands of the 

_ Pandavas which made him rush back to Kuruksetra to 
witness the final battle between Bhima and 
Duryodhana. 

(9) It is said in the Kalisantarana Upanisad that Narada 
got from Brahma the popular devotional verse ‘hare 
rama hare rama rama rama hare hare, hare krsna hare 
krsna krsna krsna hare hare’ and spread it to the 
world. ; : 


Conclusion 


Narada is called a devarsi. He isa constant traveller 
among the three worlds. It is said that this is because of a 
curse by Daksa, since Narada had earlier sent Daksa’s 
sons to go and find out the limits of the earth and they did 
not return at all. Whatever may be the cause, Narada 
enjoys his travels and goes about spreading the glory of 
the supreme Lord, Sriman Narayana in the four corners of 
the world. He is a celibate, though in certain lives which 
1e took, he married and raised a family. 


There are several texts carrying Narada’s name. Some of 
hem are Narada Purana, Narada-parivrajaka Upanisad, 
Narada-bhaktisiitra, Narada-paficaratra,” Néarada-tantra, 
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Narada-samhité and Narada-stotra. Narada constantly 
plays on the vind, called Mahati, which is his favourite 
instrument. Those who follow the bhajana tradition start 
their singing only after praying to Narada, as he is 
considered to have a profound knowledge of music. 
Music teachers consider Narada as the progenitor of the 
musical preceptors’ hierarchy. Narada studied the Vedas 
under Sanatkumfara, who also taught him the supreme 
knowledge. Later, Narada became a preceptor to his own 
father Brahma when the latter had forgotten his 
knowledge for having taught an undeserving pupil, who 
happened to be Indra. 


Thus Narada is really a great and knowledgeable sage, a 
spokesman of the supreme Lord, whose glories he spreads 
all around the worlds. 


I 


This Supreme Self is not attainable either through 
thinking or meditation or by much hearing. He, the 
Supreme self is attainable by him whom He chooses. To 
him alone this Supreme Self reveals His form. 

He is attainable by the person seeks fim. The fact of being 


chosen 6y Paramatman can only be in respect of one who 
is most dear to Him. That means love of God on the part 


of the Upasaka, creates love towards the Upasaka on the 
part of God. 


- Katopanishad, 2-24 
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Snippets from Ramayana - Breaking Of Sivadhanus 


(Shri.T:C.Sampat Kumaran) 


Sadananda (son of Gouthama) was the chief Purohit of 
King Janaka. Having come to know that Rama released 
his mother from bondage, he profusedly lauded him and 
expressed his profound gratitude. The fact that the 
brothers were under the guidance of the indomitable 
Viswamitra impelled him to unravel the entire story of 
Viswamitra, as to how he became from an ordinary 
Kshatriya king to a brahmarishi by sheer grit and 
determination overcoming several obstacles. 


At the fall of night, Viswamitra and the two brothers 
repaired to their dwelling units. On the next day, after 
completing the morning ablutions, they were present in 
Janaka’s court. Viswamitra had foreknowledge of the 
events to come. He was looking forward to fulfil his 
cherished desire of uniting Rama and Sita in wedlock. 
After exchange of courtesies, he wanted Janaka, to show 
the bow to the princes. Janaka did not appear to be 
enthusiastic. Though Viswamitra apprised him of Rama’s 
deeds in Thatakavanam, and Siddhashramam and also 
how he redeemed Ahalya of her curse, Janaka was 
sceptical about Rama’s ability. He perceived him as a 
young lad of 12 years and as son of Dasaratha, without 
maturity and experience. (Janaka’s remarks should be 
construed as in conformity with the mundane order of 
things and to bring credibility among the common folks). 

Janaka had words of awe and praise for the bow. Tracing 
its antecedents, he spoke of the invincibility of the bow. 


Ud YAM: Ht F HT: TT TAA: | 
wa wid: Wasa ryder wget 
ambaat aareant aay ater ar 

aaa Ua WATT Brat: Wega: 


All the Gods, Rakshasas and other celestials tried in the 
past but could not succeed in wielding the bow. Many of 
them could not even lift and raise it; others could not 
steady it by giving it a jerk; yet a few could not string it 
properly to tie the knot, and none was able to bring to a 
position to deliver the arrow. 


In this background, Janaka wondered as to how a human 
being, alluding to Rama, could perform a miracle. 


Nevertheless, in deference to the wishes of Viswamiira, 
Janaka ordered his men to bring the bow. It was mounted 
on a carriage with eight wheels and brought by 5000 men 
(not literally; as the bow was linked to the auspicious 
event of Sita’s marriage, it had become a byword for 
veneration and many wanted to give a helping hand). 


At the instance of Viswamitra, Rama lifted the mighty 
bow as if it was a playful sport. As he pulled the string 
with enormous strength to tie the knot, the bow broke into 
two in the middle with a rumbling thud, resembling the 
breaking of the rocks and quacking of the earth. The 
sound was so deafening that all those assembled, 
excepting Viswamitra, the two princes and Janaka, lapsed 


into a momentary swoon. 
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Sita’s Wedding 


Janaka was overwhelmed by the auspicious end to the 
bow episode. He told Viswamitra with folded hands “ I 
am greatly relieved of the agitation in my mind about the 
future of Sita. Rama has done wonder of wonders and 
beyond one’s imagination. Getting wedded to Rama of 
great valour, Sita will bring fame to my family.. My wish 
has been fulfilled and as promised I will give her in 
marriage to Rama. Let messengers be sent with your 


consent to Dasaratha, instantly”. 


Whereupon, the messengers promptly rushed to Ayodhya, 
and broke the happy tidings to Dasaratha. Dasaratha was 
immensely pleased and started towards Mithila, with 
Bharatha, Satrughna, Vashishta and other Rishis. On 
reaching Mithila, the formalities were completed. 
Vashishta spelt out the lineage of the Ikshvaku race. 
Likewise, Sadananda traced the Nimi Vamsham up to 
Janaka as was customary in the marriage rituals. 


The marriage proposals were settled with the consent of 
one and all. Rama was to marry Sita, Lakshmana’s bride 
was Urmila another daughter of Janaka, Bharatha and 
Satrughna were to tie the knot to Mandavi and 
Srutakeerthi respectively, daughters of Kusadhvaja, 
younger brother of Janaka. Bedecked with jewels and 
ornaments of lustre and dazzle, which added to her grace 
and beauty, Sita was brought near the sacrificial fire, face 
to face with Rama. In the midst of proper settings as per 
the injunctions of the Sastras and chanting of Vedic 
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hymns, the marriage.of all the four ‘brothers were 
consummated after circumambulating the fire. 


Janaka in great emotion spoke to Rama thus: 

“This Sita, my daughter, will abide in letter and spirit by 
whatever Dharma you want to practise. Receive her and 
hold her hands. She will follow you like a shadow with 
her heart mind and soul always with you. Be prosperity 
unto you”. ; 


The event brought cheer and happiness to one and all. 
The Devas greeted the occasion by playing Dundubhi and 
showering of petals. A new era began in Rama’s life. 


On the next day, Viswamitra having achieved his purpose 
conferred his wholehearted blessings on the brothers and 


_ proceeded towards the Himalayas in further quest of his 


austerities. : 
Rama And Parasurama 
Parasurama (name derived from ‘parasu’ meaning an axe, 


which he obtained after propitiating lord Shiva), was the 
fifth son of the sage Jamadagni and considered as the 


sixth incarnation of Mahavishnu. In retaliation for the 


killing of his father by the Karthaveeryarjuna’s men, a 
kshatriya king, he vowed to annihilate the whole kshatriya 
race. He carried out his vow on the kashatrya’s for 21 
generations (his mother wept on the funeral of her 
husband by striking blows on her person 21 times). 
Eventually, his tempers cooled down. At sage Kasyapa’s 
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bidding, he promised to go the Mahendra Mountains after 
surrendering all the lands annexed by him to Kasyapa. 
(Kasyapa was the adhvaryu for the great Yagna 
performed by Parasurama. He kept some kshatriyas out 
of the preview of Parasurama, to avoid complete 
extinction of the race). His mission completed, 
Parasurama went on his sojourn crossing various places 
and it so happened that he passed through the outskirts of 


Mithila. 


Dasaratha, flanked by his retinue set out to Ayodhya after 
the functions were over at Mithila. On the way, there 
were some ominous signs. Fierce dust storms arose 
blinding the eyes and eclipsing the sun. The surrounding 
trees were uprooted. In the midst of the din and noise, 
there appeared Parasurama, with matted lock, and 
formidable and overbearing look carrying his proverbial 
axe and a bow. Dasaratha was rudely shaken. Knowing 
Parasurama’s revenge for Kshatriyas, he pleaded for 
mercy for his sons. Brushing aside, Parasurama, 
confronted Rama and spoke in the following vein: 


‘I have come to know that you have exhibited your valour by breaking 
the Shivadhanus in Janaka’s court and also your exploits in 
Thatakavanam and Siddhashramam. Behold this Vishnu Dhanus 
which came to me from my grandfather, Long ago in the duel 
between Shiva and Vishnu, the supremacy of Vishnu was established. 
Try if you can to wield this bow. On judiging you ability | may decide 


on physical combat with you". ° 
Rama was cut to the quick by his challenge. He 


suppressed his anger, took the bow in a trice and hoisted it 
with ease and fixed the arrow. Parasurama was stunned. 
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He felt as though his energies were drying up. He quickly 
realised the divinity of Rama. 


He pleaded with Rama not to target him but to appropriate 
the cumulative earnings of his tapas and allow him to go 
to Mahendra Mountain. 


ataceanfter am RGA ae Fa 
Bie a RASA UT YT eT TAT: 


Rama relented and the altercation ended smoothly. The 
whole host of Devas led by Brahma were present to see 
the rare spectacle ( it is said that the arrow fixed to the 
bow which could not go in vain was directed and released 
towards the present Kerala region). 


The Parasurama episode had a deeper significance. The 
meeting of the two “Ramas “ was not accidental. Rama 
was just then married and acquired “sthreesakthi” and 
“ourushakara”. He had tremendous tasks ahead and could 
be accomplished only when he became full fledged in all 
respects. Two avataras could not exist side by side. It 
was divine will that Parasurama should exit from the 
scene after transferring all his divine power and energy to 


Rama. 


In the full view of the Devas, who had assembled there, 
the “Thejas” of Vishnu, departed from Parasurama and 
got imbibed in Rama. 
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All was well that ended well. Rama handed over the bow 
to Varuna (who remained incognito). The bow was 
deposited with Agasthya by Varuna to be given back to 
Rama later for use in the war against the Raakshasas. 


After the departure of Parasurama, Dasaratha felt that all 
of them had a second birth. They resumed their journey 
towards Ayodhya. The people of Ayodhya, which looked 
like another Amaravathi, with flags festoons and 
decorations, hailed the occasion and gave a tumultuous 
welcome to all of them with great jubilation. 


Rama and his brothers lived happily in Ayodhya for 
twelve years. Shri Rama was twelve years at the time of 
marriage. When he crossed the age of twenty-four, 
Dasaratha felt that old age was overtaking him and 
wanted to anoint Rama as ““Yuvaraja”. 


(To be continued) 


If you think you know Brahman very well, then you 


have known verily very Gttle, The form which you 
have known of this(Brahman) in this world is very 


Gittle. Therefore the Brahman ts still to be enquired 


into. 


- Kenopanishad, 2-1 
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Conquest of Time 
(‘Vaibodhika’) 
Concept of Time 


‘Time is money’ is a Western saying. ‘He who wastes 
time wastes money’ is another occidental proverb. ‘hese 
proverbs are worldly. There are also a few on the 
metaphysical side, such as ‘Time discovers truth’, ‘Time 
heals what reason cannot’ (both by Senecca) and ‘Time 
makes more converts than reason’ (Thomas Paine). But in 
the Visistadvaita philosophy, it is said that “Time is God’. 
Time constitutes the body (garira) of the supreme Being, 
who is the inner Controller. (We will have more to say on 
this later.) It is one of the six substances (dravyas) 
admitted in the Visistadvaita system. The six dravyas are: 
God (ISvara), soul (jiva), cosmic matter (prakrti), 
knowledge (jfifna), time (kala) and transcendental 
spiritual matter (Suddha sattva). Among these, prakrti and 
kala are material substances (jada dravyas). Thus kala is 
an independent and real substance, enjoying the same 
status as prakrti. It is also distinct from prakrti. Like 
prakrti, it is eternal. It has neither beginning nor end. 
Even after dissolution of the entire universe (pralaya), 
Time exists and is not destroyed (refer Visnupurana 
1.2.26: anadirbhagavan kalo nantasya dvija vidyate). In 
the Bhagavad Gita (9.32) also, Sri Krsna says, “T am 
Kala” to signify its inherent relationship with [svara like 
body to soul. 
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However, Time is usually mentioned along with the lower 
realities (avara tattva) in the universe. Kala affects all the 
entities in the universe. It is a quality of perceived objects. 
Just like an object, say a pot, is stated to exist at a 
particular space, it is also said that it exists at a particular 
time. Hence, every object in the universe — be it animate 
or inanimate — is qualified by a particular ‘time factor’. 
For example, when a person sees another person or object 
and says, “I see this”, it means that his perception belongs 
to that exclusive, present instant of time. This is explained 
by Svami Desika in the Tattvamuktakalapa (1.68) thus: 
saksaddhistat-tadarthesviva bhavati hi nah kapi 
kalanvaye’pi. Though Time is infinite and continuous, it 
is regarded as divided into many units (from the tiniest to 
the largest). This is due to the movement of the sun, 
influence of the elements such as wind, etc. We have 
already seen in a previous issue the various divisions of 
Time in the material world (lid vibhiti) and also learnt 
that Time does not exist in the highest region 
(paramapada or nitya vibhiti). We will now try to 
understand Time with reference and in relation to God. 


As mentioned earlier, it is the ‘body’ of the Lord. The 
Visnupurana (1.2.24) says that, while being different from 
the universe of matter (prakrti), Time is the Form of 
Bhagavan Visnu. It is also co-existent with the supreme 
Being. In the Sarvarthasiddhi, it is said that Time is the 
material cause with reference to its own modifications and 
is the efficient cause with reference to everything else. 
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In Srimad Bhagavata (3.29.38), Time is said to rule over 
other deities such as Brahma, Siva, Indra, etc. It is the 
supporter of all and also the destroyer. The Lord uses it to 
control death and all stationary and moving objects 
(Mahabharata — Udyogaparva 62.23: kalasya hi ca 
mrtyosca jarigama sthavarasya ca, iSate bhagavan ekah 
satyam etat bravimi te). 


Conquest of Time 


All these go to establish that Time is another ‘Form’ of 
Visnu, quite different from matter (prakrti) and soul 
(jiva). Just as the jiva has to free himself from attachment 
to and identification with matter, he has also to overcome 
the sway of Time. Otherwise, he will lament that Time 
has overtaken him i.e. he has spent many a day in vain 
without realising his true nature and the experience which 
awaits him later (refer Mudal Tiruvantadi 16: paludeé 
palakalum poyina.....). We find this regret being 
expressed by many Srivaisnavas when they start reading 
Visistadvaita literature, attending kalaksepas and 
indulging in spiritual activities. Several people who had 
come to grief after spending many years of their lives in 
serving man or mammon have cried somewhat like this, 
“Had I but served my God with half the zeal I had served 
my king, He would not have left me to my enemies now” 
(Cardinal Wolsey in Henry the Eighth, a play by 
Shakespeare). This is true of most of us. But Sti Desika 
has a solution to avoid this belated realisation. In the 
Tattvatrayaculaka, he says, “svarupa-prapta-vrttiyilé 
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tvarikka adukkum” — everyone should try to understand 
his real nature (svartipa) i.e. that he is eternal, different 
from the body he inhabits and that he is driven by his 
senses to act, which, in turn is due to the impressions 
(vasands) acquired over a long period of time. In order to 
end this state of affairs, he must hurriedly take steps 
(Svami Desika advises tvara or speed) to declare his 
fealty (fidelity, dependence) to the supreme Lord by 
surrendering to Him at the earliest opportunity. By doing 
so, he will hand over the responsibility of leading him 
through the correct path to the supreme Lord. He will no 
longer be a wastrel (waster of one’s life). He has created a 
space in his mind for Sri Govinda to dwell and has 
ensured a golden period of life in the years to follow. The 
Visnudharma stresses this point in verse 109.57. 
kalau krtayugam tasya kali tasya krte yuge, 
yasya cetasi govindo hrdaye yasya nacyutah. 

“For one in whose mind there is a place for Govinda, the 
Kaliyuga becomes Krtayuga, whereas in whose mind 
Acyuta doesn’t dwell, even Krtayuga becomes Kaliyuga.” 
Thus, a proper understanding of the concept of Time 
helps a person realise that wealth and possessions are 
transitory in nature. It urges the soul to think of the Power 
that is beyond Time and take steps to link up with that 
Power without further loss of time. 


May the Lord protect us(Acharya and Shishya), by revealing 
Rnowledge. May we attain vigor together. Let what we 
study be invigorating. May we never hate each other. 

- Katopanishad, Shanthi Mantra 
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Sampradaya Parishudhdhi of Svami Destkan — Part 4 
(Smt. Usha Narasimhan ) 


Dvaya mantra — no contradictions in its connotations 


The second rahasyam - the dvaya, is an elaboration of the 
first rahsyam- the thirumantram. The dvaya mantra has 
two portions and each has an independent meaning. The 
first portion connotes that the Lord and Shri together form 
the updya or path for attainment of moksha; while the 
latter portion connotes that the Divine couple are the fruit 
of attainment of moksha. 


There is no contradiction in the words Shri and 
Narayana having different meanings in the two portions 
of the dvaya mantra. 


Whereas in the first portion of the dvaya, qualities of the 
divine couple such as Almightiness and __ Infinite 
Compassion are enshrined, in the latter half, qualities like 
Lordship, being the Supreme Master etc. are connoted. 
Thus, although different connotations are given to the 
same set of words in the two portions of the dvaya, the 
connotations should not be treated as contradictory. Also, 
they should not be treated as mutually exclusive or 
complementary. No doubt, on all occasions the words 
Shri and Narayana represent all the infinite qualities the 
Divine couple possesses, yet since all the qualities cannot 
be enjoyed at the same time, only a certain qualities are 


connoted in each usage. 
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. Shri is Purushukaaraa or she recommends the 
aspirant for moksha to the Lord. Hence, in the first 


portion of the dvaya mantra, the word Shri connotes both 
Purushakaratva and updayatva. 


How many means to moksha? Only one! 


The dvayam talks of the Lord’s feet as the means for 
liberation whereas the Charama sloka talks of the Lord 
Himself being the means, is there any contradiction? Are 
there two means? Are Bhakti and Prapatti not means to 
liberation? This apparent contradiction can be easily 
solved as follows. The feet of the Lord are but 
representative of the Lord’s form and that form enshrines 
the Paramatma Himself. Hence Paramatma is the means 
to liberation and the feet connote Him. The Lord bound 
by the devotion or helplessness of the aspirant, becomes 
the means to liberation. By means of Bhakti or Prapatti, 
the aspirant dispels the anger of the Lord and binds Him 
with his devotion or piteous state and thus obtains the 
fruit of liberation from Him. Therefore, Prapatti / Bhakti 
are also required as the means — they are called 
sadhyopayam; they are paths where the aspirant has to 
perform actions to fulfill his desire for liberation. 
Sidhdhopaya is the path in which the aspirant does not 
have to perform any action in order to gain liberation; he 
has only to accept the Lord’s supremacy. 


Different connotations for the same word — Namaha, 
are valid and acceptable as evidenced in shashtras 


This word forms the second phrase of the 
thirumantram, as also the last phrase of the dvaya 
mantram. But, the connotations are different in each 
usage. In the thirumantram, this word signifies the 
destruction of independence of the jeeva, giving rise to a 
feeling of subservient existence — being for His sake 
alone; it also signifies prapatti. In dvayam, this word 
signifies the destruction of ahamkara — misplaced ego (a 
thought that jeeva prides himself for his good actions) and 
mamakara — possessiveness (a thought that the fruits of 
actions belong to the jeeva, the performer). In 
Ahirbudhnya Samhita, also such varied connotations for 
different usages of the same word in different contexts 

‘can be seen. There is no contradiction in giving different 
meanings for the same word as this can be evidenced in 
Shashtras also. 


Sharanam and Vraja: post and prior Prapatti, no 
contradictions in their connotations . 


The action in dvayam is the performance of 
prapatti. This is told in the present tense. An aspirant has 
to necessarily use the dvayam to perform prapatti and 
since it denotes the action of performing prapatti, the 
tense has to be present tense. 

Is the tense in dvayam present continuous? Do we 
have to perform prapatti all the time? No. For the first 
time when it is uttered, the word sharnam connotes 
performance of prapatii, next time onwards this word 
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connotes the remembrance of the prapatti that has been 
performed and is not indicative of constant performance 
of prapatti. 

Similarly, the word Vraja in the charma sloka, 
which indicates imperatively, the performance of prapatti, 
also does not talk of continued activity. 

Prapatti for the sake of liberation, has to be 
performed only once. Post prapatti, to pass time in a 
pleasant manner the dvayam has to be chanted, constantly 
pondering over the fact that one has surrendered at His 
feet — this leads some to believe that prapatti has to be 
performed life long. Bhagwan Ramanuja in the 
Sharanagathi gadyam advises thus: ‘Until the demise of 
the body, one has to repeatedly utter the dvayam, and 
remember its connotations constantly’. 


All the parts of the act of Prapatti are equally important 
~ although some may be performed with a delay 


Anukulya sankalpam, pratikulya varjanam, gopthrutvam, 
mahavishvasam, and karpanyam — these are the five parts 
of prapatti. Is it that some texts speak of giving less 
importance to some of these parts of prapatti? No. 

Some texts say that having mahavishvasam in the 
Lord itself is dvayam or prapatti; some others say that 
gopthruttva varanam — praying to the Lord for protection, 
is itself prapatti. There is no doubt that these two angas 
are very important and only to illustrate this point they 
have been spoken of as prapatti itself although seemingly 
sidelining the other parts of the process. In reality all parts 
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are equally important. But, even if some of these parts — 
other than maha@vishvasam- are absent at the time of 
performing prapatti, they will be completed in full 
measure in due course of time by the Lord’s grace — this 
has been highlighted by the very same texts that do not 
stress on the importance of some angas or parts of 
prapatti. 


Prapatti has two forms — anga prapatti and svatantra 
prapatti 


Prapatti or total surrender may be performed to 
the Lord seeking various ends. Anga prapatti is 
performed by an updsaka — spiritual aspirant who 
performs meditation seeking the vivid perception of the 
Lord - for bhakti yoga to fructify; this prapatti is a part or 
anga of bhakti yoga. When the aspirant feels utterly 
helpless in the matter of attaining the Lord, he performs 
total surrender to the Lord seeking Him. This is known as 
svatantra prapatti or angi prapatti. lt is performed for 
obtaining moksha directly — without following any other 
means like bhakti yoga. There is no room for 
contradictions here. 


Shri bhasyam, Geetha bhasyam and the Gadya do not 
contradict each other 


Bhagwan Ram@nuja has talked of prapatti as an anga for 
bhakti yoga in the Geetha bhasya, as he propounds the 
meaning of charma sloka. An aspirant following bhakti 
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- yoga may obtain moksha after several births of spiritual 
practice. In the Gadya Ramanuja has talked of angi 
prapati, which bears fruit with a maximum delay being 
the end of the current birth. Some sins that can be cannot 
dispelled by bhakti yoga are destroyed by anga prapatti, 
thus enabling the aspirant to get over obstacles in bhakti 
yoga. Since, Arjuna was capable of performing bhakti 
yoga, it has been propounded in Geetha bhasya. In 
Gadya, swatantra prapatti has been propounded for 
gaining all benefits including moksha, Hence, there is no 
contradiction amongst the two types of prapatti 
elucidated by Bhagavan Ramanuja. 


(To be continued) 


Those who do not gain the Rnowledge of Brahman here 
without delay are destined to go to the worlds Rnown 
as Asuric; one ts exhorted to gain that knowledge of the 
Atman by renouncing interest in ungodly ideals. Great 


disaster is inevitable if that Supreme Brahman is not 
known here and now, when all that is necessary to 


Rnow Him have been given. 


- Isavasyopanishad, Mantra 3 
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(To be continued) 


One should desire to five a hundred years, just 
performing one’s duties in their right perspective. 


Desireless action, actions performed after triple 
renunciation of doership, relationship and enjoyershup 
and actions that are devoted to God do not bind one. 


When one remembers that aff one does, belongs to God, 
he will be saving himself from samsara. 
- Isavasyopanishad, ‘Mantra 2 
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A study of the Isivasya Upanishat - According to 
Rama nuja, Shankara and Madhwa — Part 1 
(Transcription of Teletalk on Isdpanishad by Dr. N. S. 
Anantha Rangacharya ) 


Structure of the Isa Upanishad 


We may classity the Isivasya upanishad into three 
parts. This is not a classification made according to our 
classical masters but we can understand from the nature 
and content of this upanishad that there are three units. 

The first part consists of mantras | to 8 that 
prescribe that one should realise the nature of one’s own 
self and that of Paramatman and have a preliminary 
knowledge of what one has to achieve in one’s life. This 
unit is the necessary pre-requisite. It is just like the pre- 
requisite for Brahm6pasana as Shankara puts through the 
four cardinal disciplines for mdksha sGdhand; it is also 
similar to the Sadhana Saptaka Ramanuja prescribes in 
his works. This part is very essential for a person to 
become a spiritual aspirant. The knowledge of Brahman, 
the knowledge that one should save oneself, that they 
must also practise the virtues of Shama, Dhama etc. and 
that they must have Mumukshutva or desire for being 
released from Samsara are to be known. This 
Mumukshutva is to be gained by an understanding, a true 
understanding, of the nature of the ultimate truths in this 


universe. 
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The second part is the most essential part of this 
Upanishat which pertains to spiritual discipline. Manras 9 
to14 pertain directly to spiritual sadhanas. 

The third part i.e. Mantras 15-18 form the uftara- 
krtya or the discipline that one has to follow after having 
practised spiritual sadhana. One has to reflect on the 
eternal truth. These four mantras prescribe the discipline 
that a person should be always contemplating or reflecting 
over the eternal truth that he has gained. 

When we study this upanishat, according to the 
different commentators, we can understand how all of 
them give supreme importance to the fact of Sadhana or 
spiritual discipline. 


Pre-requisite for a Sadhaka - Mantras 1 to 8 


Mantra 1 


den aed sé ad afro weet TTT | 
aa cad Bouter ar yer: Hea SAT I 


There are two important units in this mantra. One 


is Sam aed Be Ad and the second is dt A You. In 


explaining these parts of this mantra, we find different 
interpretations by different masters. 

Shankara Bhagavatpada says that everything in 
this universe is to be covered by the idea of the Atman. 
All this is to be covered by ones own self - the Lord is the 
supreme reality and that reality is to be realised in every 
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entity as the indwelling self of all. All that is seen here is 

unreal, whether moving or non-moving, all that is to be 

covered by its own supreme self. The knowledge of 
everything being only the Atman and nothing other than 
that - Sarvatmakaha Ishwaraha Asmi, Aham Brahmasmi, 

Tat vam Asi, Brahmaiva Sarvam, all these prescribe that 
everything is Brahman and therefore what is known here 

as the moving & the non-moving and as the universe of 
multiplicity, is to be covered or understood to be the one 
supreme self. These have been super-imposed on the 
Atman - Swatmani Adhyastam. Also,  doership 
(karthrtva), enjoyer-ship (bhoktrtva) or knowership. 
(jnatrtva) along with this universe of the form of dualities 
that appear here’ are being superimposed on the one non- 

second Brahman. For the term @vasyam, Shankara gives 

the meaning Achhadaneeyam, it should be covered. What 

is known as this universe should be known only as the 

one, non-second, universal self and there is no other entity 

than That. 

Tena Tyaktena Bhunjeethah - so renunciation or 
detachment is the only way - one should give up 
everything. One should renounce everything and one 
should adhere to Sanyasam. The person is entitled only to 
realize that he is the one non-second, undifferentiated self 
and therefore he is not enjoined to perform any karma. 
What karma can he perform when he realises that the 
Atman alone is the reality? So Shankara prescribes in the 
first mantra - the sanyasa or renunciation; Karma sanyasa 
- giving up.all activities and realizing the oneness of the 
self - that is the way to the realisation of the true self. He 
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introduces to the idea of Jnanayoga which is realisation 
of oneness of the atman. When Shankara says like this he 
is guided by the doctrine of oneness of the Atman and 
therefore he interprets this mantra as related to 
renunciation. 

Ramanuja gives a different interpretation. He says 
Idam Sarvam - is different from Isa. Is@ means:- by 
Ishwara. Idam Sarvam connotes all this that is moving or 
non-moving, all those that are established by the different 
pramanas and all those that are different from Ishwara. 
The reality of Ishwara and the reality of everything else 
other than the Ishwara is established by the Pramanas - 
the various means of valid knowledge. The word Isa itself 
signifies that there is an [shitavya or something which is 
ruled over. The idea. of ruler-ship by one who is the 
master signifies that there is something that is ruled over. 
Something, which is related to him as required to be 
ruled. The Lord is distinct and different from everything 
other than Himself that is to be ruled over by him. Sarva 
Niyantha - He is the controller of all, ruler of all, He is the 
Purushothama, the Supreme Self and He is all-pervading. 
Vasyam is taken in the meaning of Vyaptham - pervaded. 

Tena Tyaktena Bhunjeethah — one should here 
enjoy, experience the objects of the world without having 
an illusion that they are Bhogya - they are enjoyable; this 
is so because these objects of enjoyment have various 
defects. One should not have the idea of excellence in 
those objects that are being experienced here. Only what 


is not prohibited and what is absolutely necessary for 
maintenance of the body and what is necessary for 
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practicing sadhana should be utilized by a sadhaka. Even 
when he enjoys the objects of this world here, he will 
realise that all these things are full of defects, but it is not 
possible to give them up because one has to maintain 
one’s body. That which has come upon him without his 
seeking and that which is not opposed to Dharma alone 
have to be utilised by the sadhaka. 

Madhwacharya explains isa@vasyam as isa 
Gvasyam, which signifies that the universe is a proper 
place for the Lord’s residence. This universe is pervaded 
by the Lord; it has its locus in prakruti or matter which is 
dependant on the Lord. So be content with what is given 
by the Lord and do not seek anything from anyone else. 
Jagatyam means prakruti and prakruti is explained as 
MahaLakshmi, the presiding deity. Man is advised to 
enjoy whatever is given to Him by the Lord. It is pointed 
out that all the activities in this world are dependant on 
the Lord. Therefore, one should recognize that the 
supreme Lord, the master of MahaLakshmi pervades this 


universe. 
(To be continued) 


Meditating upon that Great infinite Self by 
whom(alone) one perceives both the worlds of dream and 


waking consciousness, the intelligent one does not 


gretve. 


- Katopanishad, 4-4 
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